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Pentecost – A Season of Growth

  We are in the non-festival half of the Church Year now.  The festival half focuses on the Person and Work of Jesus.  The non-festival half focuses on the Christian life in light of the Person and Work of Jesus.  The paraments are light green as a symbol of new growth.  The Season of Pentecost is the longest season in the Church Year.  This year there are 26 Sundays after Pentecost.  What many don’t know is that this long season is usually divided up into shorter cycles.  The Church Year calendar we follow in Lutheran Worship divides it into 3 cycles: Holy Trinity (the First Sunday after Pentecost) to the Tenth Sunday after Pentecost; the Eleventh Sunday to the Nineteenth, and the Twentieth to the Last Sunday of the Church Year.  You can tell where the changes are because the Gradual appointed for the Sunday changes.  The Gradual establishes a constant tone within the various seasons of the Church Year.

   Pentecost is a season of growth.  A law in nature and in Christianity is grow or perish. Once something ceases to grow it begins to die.  St. Peter urges us to grow in the grace and knowledge of our Lord Jesus Christ (2 Peter 3:18).  Luther

regularly lamented people who knew no more about the faith at the end of the year than at the beginning.  Take the Confirmation Bible Quiz elsewhere in this newsletter.  See how you do.  My confirmation kids didn’t do so hot.  The best got 50%.  Of course, you can get a 100% and still be ignorant of the faith.  However, if you lack basic Biblical knowledge, it makes it more difficult for you to understand Biblical preaching.  A pastor can’t be constantly explaining that Aaron was Moses’ brother, what happened at the Red Sea, Mt. Sinai, the Jordan River, etc.  His members ought to know the great people and events in Biblical history.

  Where will they learn these things?  In Sunday School and Bible Class.  However, the accepted practice in our church is that once I stop making kids go to Sunday School while they’re in confirmation, they’re done.  We continue to have Sunday School even when confirmation is not in session and for high school kids, but only a few attend.  As for Bible Class, this too is regarded as optional among us.  Fifteen minutes once a week in a sermon is considered sufficient to grow people in the grace and knowledge of the Lord.  The unvarnished reality is people spend far more time each week listening to newscasters, talk show hosts, or coworkers than they do the man God Almighty

commands them to listen to.  There are unused, but hopefully not undesired, blessings for you in Bible Class.  We’re now studying the Book of James on Sunday, Acts on Thursday evenings and Luke on Wednesday mornings.  Tell me; what Lutheran hasn’t been beat up by the Book of James or Acts and wanted to know more about Luke?

  One area I hope the congregation will continue to grow in is liturgy.  I have told the voters assembly that I won’t recommend switching to the new hymnal.  I gave my reasons as follows.

 -    TLH among us is the equivalent of the Latin Mass among Catholics; it is worth retaining.

· Even when the KJV was translated, they didn’t speak in ‘thees and thous,’ yet they retained them.  Likewise, in 1940 no one in America spoke that way, yet LCMS preserved them in her hymnal.  I realize that linguistically ‘thees’ and ‘thous’ are the familiar form of address not the royal form.  However, among us for two generations they have been regarded as the formal way of address.  I notice at funerals and weddings people appreciate them being there.

· There are things in the LSB – for example the option to have no absolution - that really bother me.

· LSB has more complicated music, which can be learned by us, but the more complex the music the fewer the people reached by it.

· It will cost about 4,000 dollars for us to switch.

· If the argument is that we don’t have to have printed order of services if we switch, we can use TLH exclusively even for festivals.  However, I would suggest continuing to use LW services on some occasions to keep the congregation familiar with them as they are found in LSB.

· I really don’t see LSB as superior than our present hymnal except in looks.

   The above is my opinion.  You can have a different one without sinning.  I encourage you to come and express your opinion at the September 9, Sunday dinner.  That way the voters will have some idea where the congregation is at before voting on whether to get the new hymnal on September 11.  The congregation is the one that needs to decide this, and I will use the hymnal the congregation wants.  I only ask that if we switch to the new lectionary I be given time to adjust.

    Regardless of which hymnal we decide to use, I am hoping we can continue to grow in the following ways liturgically.  I would like to encourage the congregation to incorporate more liturgical gestures in their Sunday worship.  A liturgical gesture is a movement made during the liturgy.  I would like to encourage people to bow their heads whenever a doxology is sung or said and at the incarnation and suffering of Christ in the creed.  Two other things I would like to see happen is the congregation to say the ‘amen’ at the dismissal from Communion and I return to reading the Gospel lesson.  The latter two “changes” are really corrections of poor practices I have either introduced or continued.  Finally, I would like to have the congregation chant the Creed. It is not possible to say anything truly in unison.  However, you can chant things.  The Creed is meant to be a corporate confession that we hold as individuals.  Chanting expresses this better. 

    Trinity has been a marvelous congregation in accepting change.  I have never had a congregation that was so willing to try things.  You have accepted acolytes, elders reading the lessons, making the sign of the cross, The De Profundis, the processional, Ash Wednesday, burying the alleluias, the palms, the stripping of the altar, the service of darkness, standing when a doxology is sung, and other things.  Perhaps this is because you know, particularly in the area of liturgical gestures, that the Lord Jesus doesn’t care one way or the other. So, if you’re not comfortable making them, you certainly don’t have to.  What I have found over the years is that liturgical gestures help me “see” the faith I hold in the heart.  They make concrete and visible an invisible faith.

   I look forward this Pentecost to continue growing in the grace and knowledge of our Lord and Savior together.  This is a double entendre.  As we grow in Him, we do grow together.

Who You Communion with at Open Communion LCMS Churches

(The Following article shows with who the LCMS churches are in communion with when they say they commune all Lutherans.  Read carefully, and if it doesn’t fill you with horror, you haven’t really read it. Pastor Harris)

My Conversion to the Lutheran Feminist Faith

By Mike S. Adams

Monday, April 30, 2007

Just when I thought everything was going so well in the Baptist Church, another church came along and swept me away. In fact, from the moment I logged on to www.HerChurch.org I realized I had to move to San Francisco to join Ebenezer Lutheran Church (ELCA). 

Another advantage of ELCA is that it dubs itself "A home for women's spirituality” rather than a “house of God” (how boring is that?). It’s a sort of spiritual headquarters for the “Lutheran Feminist/Womanist Movement,” which exists to celebrate the feminine persona of the Goddess and “dimensions of the sacred as expressed in faith, worship, learning, mutual care, and acts of justice.” I assume their discussion of acts of justice omits the fate of places like “Sodom” and “Gomorrah.” Only a male God could be capable of that kind of justice.

I was initially attracted to ELCA because they claim to be “a diverse community.” As a professor at a university, I know that when people claim to be diverse they really mean it. Also, ELCA stands firmly within the Christian tradition in an effort “to re-image the divine” by focusing more on her feminine persona. I’m sick and tired of a God who made me in his image. I want to make up my own God. And I want him to be a chick - preferable a cute lesbian with lots of cute friends.


I also like that ELCA challenges the church’s restrictive language of the past. ELCA pays special attention to “images” and “metaphors” that seek to celebrate “divine fullness” offering a witness of, among other things, “inclusive justice.”

The people at my new church are not joking when they say that a new form of church is happening at Ebenezer Lutheran Church, which, by the way, is located at 678 Portola Drive in San Francisco, California. When people gather at 10:30 A.M. on Sundays for worship, it is lively, engaging, thoroughly inclusive, and feminist in nature. I’m hoping that the first Sunday of every month the church will eventually skip communion and have a pillow fight led by Pastor Stacy Boorn.

But, already, I’m finding that at ELCA the music and readings really reflect a commitment to reclaiming the feminine persona of the divine. Because the philosophy at ELCA is “Come as you are” anyone is sure to find hope, healing, and community. After all, ELCA explicitly says “All are welcome at this table!” Even if you’ve been out all night at a drag show or a gay bath house you can still make it to worship Sunday mornings at 10:30. (I hope that crack about the gay bath house doesn’t “bomb” as badly as my last one).

The ELCA feminist prayers are very inclusive and draw upon a “storehouse of tradition” to bring forth names like Mother, Shaddai, Sophia, Womb, Midwife, Shekinah, and She Who Is. They do so out of “renewed insights” into the nature of the Gospel empowered by the risen Christ-Sophia. These are things my former brothers within the Baptist Church failed to grasp all along.

At ELCA, we even have our own feminist version of the Lord’s Prayer, which goes something like this:

Our Mother who is within us

We celebrate your many names

Your wisdom come

Your will be done

Unfolding from the depths within us

Each day you give us all that we need

You remind us of our limits

And we let go

You support us in our power

And we act with courage

For you are the dwelling place within us

The empowerment around us

And the celebration among us

Now and forever Amen.

Aside from the sexist “Amen,” which should have been “Amyn,” you have to admit that it was a tear-jerking rendition of the Lord’s Prayer. It certainly beats the heck out of Jesus’ take.

ELCA believes that Christianity continues to “silence the voices and power of women, the divine feminine, and efforts to empower women and support the equality of all peoples.” So we all need to join ELCA and their feminist faith community in order to be agents for change in the church and, most of all, the oppressive patriarchal systems.

It was a big decision to leave the Baptist Church but, fortunately, ELCA gave me the following prayer of meditation to help ease the transition:

Goddess of struggle and blessing

We thank you that you are so willing to meet us in love here and now

As you meet our mothers and fathers, partners and lovers, siblings and children, Friends and strangers on their faith journeys

As you entered our human life in Jesus Christ-Sophia

Help us open our hearts to you in our time of remembrance and celebration

That we may grow in light and love toward you and all people

Through the gentle wind of your Spirit

When I prayed that simple prayer I finally realized that all my critics were right. I’ve been too critical of the gay and feminist movements in America. All they want is to be left alone. It’s not as if they want to overthrow our most sacred institutions.

Goddess Bless them, one and all. 

Mike Adams is a criminology professor at the University of North Carolina Wilmington and author of Welcome to the Ivory Tower of Babel: Confessions of a Conservative College Professor. 

 Is it all Really a Matter of Interpretation?

Rev. Scott Murray

Memorial Lutheran Church (LCMS), Houston, Texas

Over the last couple of days I have heard a number of people say, when confronted by the truth claims of the Christian religion, "But, Pastor, it's all a matter of interpretation." What they mean by this is that those truth claims are unverifiable because people have interpreted the revelation of Scripture in any number of different, even contradictory, ways. Those contradictory interpretations lead the average person to believe that religious truth cannot be verified. Therefore, our religion can certainly not be held as the truth against all comers, nor confessed to the point of death, as did the faithful (but deluded) martyrs of old. Of course, if the Scripture's teaching is "all just a matter of interpretation," then all religious teaching is a matter of personal predilection, prejudice, or opinion. Then the only fallback positions possible are that the believer becomes his own ultimate authority making up his own mind about what he desires to believe or she permits her faith to be imposed by an external human authority. No matter how little or how much anyone might believe there is no escaping the issue of authority. Either God graciously grants us the gift of the faith, or it is a matter of human imposition, whether our own or someone else's.
Why should I believe what I believe? If I believe that the Bible's teaching is "all a matter of interpretation," then what is preferable about my being my own authority? Why should I believe what springs from my own human reason? Think about how that has worked out since the time of Adam, who following Eve's authority, chose to seek his own religious truth at the tree of the knowledge of good and evil (Gn 3:5), despite the fact that God had forbidden him to eat of that tree in express words (Gn 2:17). What trouble fell upon us through this egregious doubt of the divine Word! And now we are going to claim that we are the ones who are competent to pass judgment on the divine Word? Certainly, humans full of their own interpretations have always claimed to have the Spirit of God to lead them, often swallowing the Spirit feathers and all. But think of the cacophony of learned ignorance that has burst forth from the perverted imagination of humanity since the fall of Adam, Spirit-led and otherwise! That self interpretation thing didn't work out very well, did it?
Either we determine what to believe or God speaks. The Bible teaches that God speaks and we listen. Even the apostles themselves fell back upon the revelation of God in Scripture, so that despite having been eyewitnesses of the incarnation of the Word, they also verified what they taught in the written Word of God. For example the Bereans studied the teaching of the Apostle Paul by comparing what he said against the Old Testament Scriptures (Acts 17:10-11) to see if Jesus was the Messiah who had come to save them from sin. Jesus consciously did what was promised of His ministry in the Scripture. The Gospels continuously recognize that fact (for example, Mt 1:22). Paul the apostle repeatedly used the phrase "in accordance with the Scriptures" when he reminded the Corinthians that Christ died for our sins and He was raised again (1Co 15:3-4). For Paul Scripture was the final arbiter because it was the speaking of God. What are you going to believe; human opinion or what God said?
A Listeners Guide to the Pulpit

By Rev. Todd Wilken,

Issues Etc Vol.5, No. 1

(continued from Mar/Apr Newsletter)

Many sermons mention Jesus but never preach the Gospel. This brings us to part two of the sermon diagnostic.

If Jesus is mentioned, is He the subject of the verbs? This is simple grammar. Every sentence has a subject and a verb. So, listen to the sermon and do the grammar. Dr. Norman Nagel is famous for asking, ‘Who is driving the verbs?’ Is Jesus active or passive? Is Jesus doing the action or is He being acted upon?

There is a difference between a sermon that says “I love Jesus,” and a sermon that says “Jesus loves me.” One is talking about you, the other is talking about Jesus. There is a difference between, “Give your life to Jesus,” and “Jesus gave His life for you.”

The point of the second question? A sermon that mentions Jesus but still has you driving the verbs is still about you, not Jesus. The Gospel is all about what Jesus does for you. A sermon about what you do for Jesus isn’t the Gospel. For the Gospel to be preached, Jesus must be driving the verbs.

But even if Jesus is the subject of the verbs, does that mean the Gospel has been preached? Not necessarily. There is one more important part of the sermon diagnostic.

If Jesus is mentioned, and He is the subject of the verbs, what are those verbs? Listen to the sermon and ask yourself, “What are the verbs? What is the preacher telling me Jesus has done, is doing or will do for me?”

Are these the verbs of the classroom, locker room, or therapist’s office? Is this the Jesus who demonstrates, provides an example or shows me how? Is this the Jesus who educates, teaches, enlightens or explains? Is this the Jesus who enables, inspires, motivates or empowers? Now, none of these verbs are wrong in and of themselves; but none of them are the Gospel either. Luther writes:

It is not sufficient, nor a Christian course, to preach the works, life, and words of Christ in a historic manner; as facts which it suffices to know as an example how to frame our life, as do those who are now held the best preachers...Now preaching ought to have the object of promoting faith in Him, so that He may not only be Christ, but a Christ for you and for me, mid that what is said of Him, and what He is called, may work in us. And this faith is produced and is maintained by preaching why Christ came, what He has brought us and given to us, and to what profit and advantage He is to be received. 25
The Gospel isn’t Jesus your example, educator, life-coach or therapist. The Gospel is Jesus, your crucified and risen Savior from sin and death. So, listen for the Scriptural verbs of salvation: The Jesus Who lived for you, suffered for you, was crucified for you, died for you, and rose again for you. The Jesus Who forgives you, redeems you, reconciles you and has mercy on you.

How often is Jesus mentioned? Is He the subject of the verbs? What are those verbs? This simple test doesn’t answer every question about good preaching, but it does answer the most important question: Is this a Christ-centered, cross-focused sermon? Is this sermon about what Jesus has done to save me, a sinner? Did this sermon proclaim the Gospel?

Finally, one last check for Law and Gospel. When you’re finished listening, step back and get the big picture. Ask yourself, “Did the preacher diagnose my problem as sin, or as something else? And did the preacher provide the solution to my sin in the death and resurrection of Jesus Christ?”

Nothing Better

Is it too much to ask that preachers preach the Gospel? Many would say so.

Some say that the Church of the 21st century needs to broaden its focus. They might say that today’s audiences want something more than Law and Gospel, sin and grace. Some say that it is unreasonable to expect a preacher to mention Jesus and make Him the subject of verbs that say that He lived for sinners, suffered for sinners, died for sinners, and rose again for sinners. Some say that we ought to preach the Gospel — to unbelievers, at evangelistic crusades. But Christians need something more “relevant” to their everyday lives.

Some might say, “Jesus’ own preaching wouldn’t pass your test.” I disagree. The Gospels record saying after saying, teaching after teaching, parable after parable, where Jesus preaches His own death and resurrection for sinners.

And Jesus did what He preached. He lived a life of perfect obedience for us. He went to the cross, bearing the sin of the world. He suffered what we by our sins deserve. He gave His life as our ransom. He died in our place. He rose again to show that our salvation had been completely accomplished.

Finally, Jesus said, “Thus it is written, and thus it was necessary for the Christ to suffer and to rise from the dead the third day, and that repentance and forgiveness of sins should be preached in His name to all nations.” 26
This is precisely what the first preachers, the Apostles, did. They preached repentance and forgiveness of sins in the name of the crucified and risen Jesus. They preached it boldly, happily, and at every opportunity. They preached it to Jews and Gentiles, to unbelievers and believers, to kings and to the crowds. They preached it from house to house, town to town, from exile and from prison. They preached it at the cost of their own lives. They called it “the Good News” because they knew that they had nothing — nothing— better to preach.

No, it isn’t too much to ask preachers to do the same today

25
Martin Luther, ‘concerning Christian Liberty,” R.S. Grignon, trans., The Five-Foot Shelf of books, The Harvard Classics, Vol 36 New York: P.E. Collier & Son: 1910. http/www.inclnry.org/pub/resources/text/wittendurg/luther/web/cclib-2.html

26 Luke 24:46-47

The World in the Church

By Rev. Laurence White

Our Savior Lutheran Church, (LCMS) Houston, TX

(continued from Mar/April newsletter)

III. The Nature of Post-Modern American Culture

The inevitability of the conflict between the Church, thus defined, and contemporary society should be immediately obvious. Sociologists and historians utilize the term “postmodern” to describe contemporary American culture. This designation is designed to indicate the replacement of the modernism which characterized the 19th and 20th centuries. Modernism, growing out of the Enlightenment, was scientific and rationalistic. Modernists confidently asserted the rational human mind and ongoing scientific progress would resolve all of our difficulties. In the aftermath of Nazism, Communism, a series of horrific world wars and the onset of the atomic age, that confidence has been shattered. Postmodernists no longer trust human reason or believe in human progress. They have given up. Arthur Schesinger Jr, a leading American liberal historian of the Kennedy era, offered a classic expression of postmodern disillusionment when he declared: “History is a constant tragedy in which we are all involved, whose keynote is frustration and anxiety, not progress and fulfillment” (Wells, p. 17)

LCMS scholar Dr. Gene Edward Vieth describes the post-modern world view in this way: “These views respond to the failure of the Enlightenment by jettisoning truth altogether. The intellect is replaced by the will. Reason is replaced by emotion. Morality is replaced by relativism. Reality itself becomes a social construct.” (Vieth, p.28-29) Post modernism is, in the most basic sense, a world view of despair. In the bleak perspective of postmodernism all that is left for man to believe is in is himself.

“Meaning is not to be discovered in the objective world; rather, meaning is a purely human phenomenon. While there is no ready-made meaning in life, individuals can create meaning for themselves. By their own free choices and deliberate actions, human beings can create their own order, a meaning for their life that they and they alone determine. This meaning, however, has no validity for anyone else. No one can provide a meaning for someone else. Everyone must determine his or her own meaning, which must remain private, personal, and unconnected to any sort of objective truth. This existentialism provides the rationale for contemporary relativism. Since everyone creates his or her own meaning, every meaning is equally valid. Religion becomes a purely private affair, which cannot be ‘imposed’ on anyone else. The content of one’s meaning makes no difference... Moral values, like any other kind of meaning are created by the self...Existentialism is the philosophical basis for postmodernism.” (Vieth, pp. 37-38)

In his chilling book Pagans in the Pews - How the New Spirituality Is Invading Your Home, Church and Community, Dr. Peter Jones outlines the implications of all this for the Church. Jones contends that the majority of American church-goers are thoroughly postmodern in their thinking. Their world-view, their perspective on reality, is shaped not by the Bible or historic Christianity but by the postmodernism with which they are bombarded every day through every major communication and entertainment outlet in America. Jones aptly defines the spiritual world-view of postmodern America as a “pagan monism” which deifies the individual and rejects all of the moral and theological distinctions which had formerly characterized Christianity and thereby Western culture:

“If all is one, the one great problem in the world is the splintering of reality into opposing camps - making distinctions between good and evil, right and wrong, truth and error, God and Satan, human and animal, male and female, homosexual and heterosexual, pagan and Christian, heresy and orthodoxy, reason and irrationality. Monists argue that such distinctions, typical of Western Christian culture, have numbed human beings into a spiritual amnesia in which they are no longer aware of belonging to the whole.”
(Jones, p.35)

Jones traces this world-view to the gnostics of the early centuries A.D. who, not coincidentally, were attempting to reconcile Christianity with the pagan religions which had preceded it. Tertullian’s (A.D. 160-225) characterization of the gnostics in his day sounds distressingly modern: “They maintain ecclesiastical harmony with all, making no distinctions. As a matter of fact, harmony exists among them although they hold different doctrines, as long as they wage common warfare against one thing, the Truth.”  (Jones p. 55)

Within this world-view, each self becomes the source of its own reality/truth and in this way tolerance, relativity and absolutely unbridled personal choice are necessarily established as the foundational values of our culture. From this twisted root a plethora of deadly vines has sprouted including institutionalized divorce, legalized abortion, liberated homosexuality and radical feminism.

Unfortunately, the great majority of American Christendom - and American Lutheranism - has failed to recognize the antithetical nature of the choice which confronts the Church at this moment in her history. The Devil tempts us with the alluring lie that we can have it both ways. For example, Christian Systematic Theology in a World Context, recently published by nominally Lutheran Fortress Press, hails all of this deadly nonsense as nothing more than “a fresh understanding of Christianity”! Their enthusiasm is sadly akin to a chicken cheering for the technological and social progress achieved by Colonel Saunders.

In the face of this challenge, most American churches - again, including a great many Lutheran churches - have chosen to blend and bend, adapting to current cultural trends in the hope of statistical growth and institutional success. Across denominational lines, the churches “of what’s happening now” are engaged in a desperate dash for relevance. The values (or non-values) of postmodern culture have been transformed in the basic operating guidelines of the Church. The Church, the Bride of Christ, has entered into a bigamous marriage with worldly culture. Members become consumers. Evangelism mutates into marketing. Bible study degenerates into self-absorbed individuals discussing their own shallow ideas and experiences. Worship is degraded into the superficial entertainment of a jaded audience. Pastoral leadership is reduced to administrative skill and effectiveness. Throughout every dimension of the church’s life, style always takes precedence over substance. It is difficult to disagree with the grim conclusion of Dr. David Fitch who argues that under the pervasive influence of post-modern culture the Church has abdicated her God-given responsibilities and betrayed her Biblically defined identity. She has uncritically adopted the key components of the post-modern world-view and thereby sidelined herself in the spiritual warfare between God and Satan, life and death, light and darkness, truth and falsehood that is raging all around us. Dr Fitch summarizes:

“Evangelicalism, by virtue of its marriage to modernity has not only failed to engage the cultural shifts of post-modernity, it has indeed structured our churches out of meaningful existence. Because evangelicals articulate salvation in such individualistic terms and because modern science and individual reason carry such authority for evangelicals, we do not need the Body of Christ for daily victorious Christian existence. In some ways, frankly, we can do without it. We don’t need the church to live salvation because we have personal salvation augmented by reason, science, and immediate (charismatic) experience. The church is left with nothing else to do but distribute information, goods and services to individual Christians. And so, for evangelicals, in essence, the church is left to be a sideshow for what God is doing for, in and through individuals... Our people look more and more like secular Americans as opposed to Christians.” (Fitch, p. 18)
Confirmation Bible Knowledge Quiz

1.
What were the names of the first man and woman created? 




            
2.
Where did God originally put them?





3.
Who built the ark that saved eight people?




4.
Which one of the twelve sons of Jacob was sold into slavery? 





5.
Who was the leader of God’s people during their forty years in the wilderness?






6.
Who was the first King of Israel?





7.
What was the name of the giant David killed?




8.
Name the King who built the first temple?




9.
Where did the Children of Israel spend seventy years in captivity?





10.
Name the town Jesus was born in?





11.
Name the town Jesus grew up in?





12.
Where did the angel tell Joseph to take baby Jesus to keep him safe from Herod? 






13.
Who baptized Jesus in the Jordan River?





14.
What miracle did Jesus perform at Cana?




15.
How did four men get a paralyzed man in to see Jesus?






16.
Which disciple was a Tax collector before he followed Jesus?




17.
What is Jesus most famous Sermon?




18.
What did Jesus do for Lazarus?





19.
How many apostles did Jesus chose?





20.
Which apostle betrayed Jesus?






21.
Which apostle denied Jesus three times?




22.
What was the name of the Roman ruler who condemned Jesus?




23.
What was the name of the place Jesus was crucified?




24.
What happened 40 days after His resurrection from the dead?




25.
What event will bring the world to an end?
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