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How Was the Convention?

That’s what everyone asks.  Well, first it was expensive to you.  For myself and the lay delegate, it cost you $1,308.79 for registration, lodging, food, and travel.  Was it worth it?  Overall, I’ve come to the conclusion that district and synod conventions are about promoting the programs of the bureaucracy.  They are not about wrestling with tough theological questions or confessing the faith in our times.  District and synodical conventions are above all else celebrations.  Serious theological debate is a big downer in such a celebratory atmosphere, so it is avoided.

Elections – Rev. Ken Hennings, the Mission Executive for the Texas District was elected on the fourth ballot with about 60% of the vote.  He beat out Rev. David Rhode, the confessional man we were behind, who had about 40% of the vote.  Rev. Rhode was the first vice-president prior to this, but did not allow his name to stand for reelection in that capacity.  Rev. Bryan Sullivan also withdrew his name from consideration.  So the four vice-presidents are Rev. Robert Preece (first), Rev. Carroll Kohl, Rev. David Schroeder, and Rev. Ralph Hobratschk.

   Contrary to the last 3 years, we have no one who represents 

our stance on closed Communion and liturgical worship.

Reports – Some notable things to tell you from the reports given.  One, President Linderman said that 14 cents out of ever dollar a congregation sends to district is sent to synod.  How many of those 14 cents ever make it into the hands of a missionary after synod takes it administrative costs out?  Two, Synodical President Gerald Keishnick admitted that there is open Communion in the synod.  He defined it as follows: inviting all baptized believers who agree with our doctrine to commune.  This is a major admission.  For years, district presidents have denied that open communion happens at all.  He also mentioned how the Fort Wayne seminary president noted to him that at least we weren’t arguing about the deity of Christ as other churches do.  “Yes, “I thought, “That’s true.  But these churches didn’t start there.  They started where we are now.  They started by thinking our doctrinal problems are small.”  Three, the senior fund raising representative for Ablaze, the program to make 100 million Gospel contacts with unchurched people by the year 2017 and to raise 100 million from congregations to do it said this, “Ablaze is a movement that will forever change the culture of the LCMS.”  This is most certainly true.

Resolutions – The 340 congregations of the Texas District submitted a total of 37 resolutions.  Trinity submitted 6 of them.  St. Paul, Edna, Texas also submitted 6 along the same lines we did.  We submitted one resolution addressing each issue we have raised in our Statement of Confession: closed Communion, women in the church, syncretistic/unionistic worship, contemporary worship, lay ministry, and ecclesiastical discipline.  Each of our concerns was addressed, yet in a water-downed way.  (The nature of a political assembly is compromise.)  The liberal pastors practicing open Communion did oppose the resolution, sponsored by us, for them to cease what they’re doing.  It still passed 80% to 20%, but my amendments to make the motion stronger were defeated.  The convention did agree to ask synod to study the role of women in the church in light of the order of creation.  Syncretism and unionism were once more rejected.  Synod is being asked in accordance with Scripture and the Lutheran Confessions to restrict Word and Sacrament ministry to ordained clergymen.  The only resolution that went nowhere was the one asking that the right of sheep to judge their shepherd not be subject to the discretion of the district and synodical president.  Also while the convention would not call on ecclesiastical supervisors to discipline those who practice open Communion (my amendment), they were happy to call on them to discipline those who signed a lawsuit against the synod.

Confession – I have told you what I did and what the outcome was.  What remains is for me to confess my sins.  I didn’t always speak up.  I could have done more, but that is not my greatest sin.  My greatest sin was near constant despair.  I constantly heard Satan saying, “It does no good.  Nothing can or will change.  No one cares about these things.”  I believed those lies rather than reject them as I should.  But the Lord didn’t ordain me to do good, to bring about change, or even to make people care.  He ordained me to preach the Word in season and out of season.  To speak the truth whether it does good, things change or anyone cares.   The problem is that at the rock bottom of my sinful heart I remain a theologian of glory measuring everything by the good it does, the change it works, or the concern people show.  This can only end in despair or, even worse, in pride.  May the Lord preserve us from ever finding comfort in what we do, in the change we bring about, or in the amount others care.  May our only comfort be in Christ and Him crucified.  May we leave in His nailed scared hands what good, what change, or what care our confessing of His truth brings about.  These are way to heavy for our hands and hearts to carry.  Let us glory in the truth He has put in our hands and brings from our lips.


- Pastor Harris
What Happens in Houston Can’t Stay in Houston

Since I have lots of experience with university politics, I knew what to expect at the District Convention in Houston, which I attended with Pastor at the end of June.  But my foreknowledge didn’t quite prepare me for the sense of helpless frustration I shared with the other faithful delegates who also came with some faint hopes of fruitful discussions.  The plain fact is that “liberals” outnumber “conservatives” about 2 to 1.  You might think that our frustration comes from having every one of our overtures and resolutions and amendments overturned by a 66% majority, and you’d be right, if any of our resolutions had come to a vote.

But things were much worse for us.  The floor committees get to choose which resolutions see the light of day, and those floor committees are appointed by the district president.  The district president doesn’t appoint conservatives to the floor committees, so it comes as little surprise that none of our (the conservatives’) proposed resolutions came to the convention floor for discussion.  

For example, one proposed resolution asked that the district to ask the Synodical

Convention (next summer) to reconsider a ruling from the last convention (2004).  The proposal was rejected on the grounds that “Synod has spoken.”  Yes, we know that Synod has spoken.  We were asking them to reconsider, and we ought to have the right to ask them to reconsider.  Even more, we ought to have the right at least to discuss whether we should ask them to reconsider.  


Another example was the proposed resolution to ask Synod to revisit the issue of ecclesiastical supervision.  Four different bodies submitted a proposal for such a resolution and a fifth body submitted a proposal for the exact opposite, namely “To affirm the new policy of ecclesiastical supervision.”  So if you like percentages, that’s 80% against and 20% supporting Synod’s policy.  And yet, the floor committee passed the 20% while rejecting the 80%, while claiming to represent all five proposals.


Altogether, I counted 26 resolutions.  6 of these were of the flavor of “To encourage member congregations to be proactive in youth ministry” or “To encourage member congregations to reach out to Hispanics” or “To encourage individual members to give more money to…”  Several other resolutions were “To thank so and so for such and such.”  These are all noble gestures, but they’re fairly pointless, since every member congregation already wants to be better at the things they already do.  It seemed to me to be very like encouraging someone to breath.  No one really needs such encouragement.


Well, we went in knowing that we were a minority, so we weren’t too surprised.  Yet, even when Luther was in a similar situation, he got to stand up and witness to his beliefs.  We weren’t allowed even this.  We’d start to object to the wording of the resolutions, and a liberal guy would “call the question.”  Since the liberals had a 2/3 majority, the question was always “called,” discussion stopped and the resolution would pass without opposition.     


It’s a bit frustrating always to lose.  But it’s gut-wrenching to not even be allowed to play the game.  


There’s more.  I’ve given 6 paragraphs describing how business was conducted during the 3 days of convention.  But very little of the convention time was devoted to resolutions and business.  I count 56 “events” on our schedule for the 3 days.  Only 6 of these were “resolutions and business,” totaling less than 3 hours altogether.  We spent the rest of the time sitting through an endless stream of presentations.  Little movies about the history of Texas District, a slide show about the new hymnal, appeals for money from various ministries, etc.  But all of these 50 other events, including our worship and Bible studies, were all tied into the Ablaze! Program which President Kieschnick has been peddling.  Most of the presenters were wearing sports shirts with the Ablaze! logo.  Any appeal to giving was in support of Ablaze.  Any appeal to a ministry was under the umbrella of Ablaze!.  


The stated goal of Ablaze! is to reach 100 million unchurched people, but it soon became clear that another goal is to raise 100 million dollars to fund Ablaze!.  It seemed to me that the tail was wagging the dog here.  I know that unrestricted giving has dropped 50% since Kieschnick was elected president of Synod.  It’s presented as if the 100 million dollars is to fund Ablaze!, but the opposite is true:  Ablaze! is to provide the impetus to raise 100 million dollars.  I think even the liberals see through the façade here, since the participation in Ablaze! has been so disappointing for its promoters.  (And I think this is why it was such a hard-sell this year.)


I mentioned the worship events.  I can’t make a very accurate report on these because I walked out at the beginning.  Big slide projectors were showing scenes of mountains, beaches, and sunsets while insipid contemporary music played.  A “praise team” of 3 or 4 women started the opening hymn with a jazzy version of an old favorite hymn.  As they gyrated and performed on the stage, my stomach tied up in knots.  Imagine the worst TV preacher you’ve ever seen, and you’ll have it.  


Amidst all this distraction, we did squeeze in 3 hours of business, but even those 3 hours was mostly rubber stamping resolutions while our objections died aborning.


I take comfort that neither the District nor the Synod is the Church.  The District is nothing but the politics that rides around on the Church’s back.  And I refer you to Psalm 46:1—3,5a.

God is our refuge and strength, an ever-present help in trouble.

Therefore we will not fear, though the earth give way and the mountains fall into the heart of the sea, though its waters roar and foam and the mountains quake with their surging.

God is within her, she will not fall.

Although I am frustrated with District and Synod, I do not despair for the Church.

-Bart Goddard

ELCA Watch
Why I Wanted to Be a Pastor in the ELCA
By Sandra Ostapowich
I caught the theology bug in confirmation, at an LCMS church in the late 1980s. From then on, I planned to become a pastor, joking throughout high school that I wanted to grow up to be the first female Lutheran pope. I figured I eventually would join the ELCA, at least until the LCMS ordained women. I didn’t know the differences between our churches, but was convinced that that would happen soon enough. I followed my pastor’s son to Valparaiso
University, partly due to an adolescent infatuation, but also because I could study theology on the pre-sem track. When others there learned of my plans and that I was LCMS, I’d receive knowing glances, followed by rolling eyes, frequently finished
off with a comment about how
unenlightened the LCMS was about ordaining women. I attended the Wednesday night
folk service every week. That service was very casual with the pastor leading the service in plain clothes, only vesting for the Communion liturgy. We’d
get up as we felt moved during praise songs, join the circle in the middle of the room, and commune one another.
Despite my social leanings, I always found it odd when certain students would stand during announcement time and invite anyone interested to go into Chicago the following Sunday to
attend services at the gay-friendly UCC church there.
Three and a half years later, despite numerous theology classes under my belt, I graduated still ignorant of what
being Lutheran meant in the real
world. Somehow I knew that Catholics determine doctrine by the Bible plus Tradition, Evangelicals do so by Bible plus Reason, but Lutherans… Lutherans are Bible plus Bible! Whatever that meant… I married soon after graduation and decided that becoming a pastor didn’t interest me anymore. Naturally, I fully supported other women doing so. We settled in Minneapolis, and I convinced my husband that I should continue my education at an ELCA seminary across the river in St. Paul. I began my studies at Luther Seminary as a youth ministry student, only completing
one semester before taking a
leave of absence for financial reasons.
When I returned two years later, I didn’t want to continue in that concentration. I narrowed my options to Systematics and History, and took a class
in each to decide. 
I had become more conservative
in terms of my outlook on social issues by that time, and I became annoyed at the appeals to  liberation theology in my Systematics class. Then a student
opened class with a prayer to “Mother-Father God.” I knew that was not for me. I loved my History class, though. Despite being taught historical criticism,
I only absorbed half the concept.
I learned that words mean things and it’s not my place to change those meanings just because I don’t like them. About this time I discovered an email group of Lutherans who seemed “in the know.” I began asking a lot of
questions. The following Fall, I took a class on the Lutheran Confessions. Never mind that I had no idea what “The Confessions” were despite six years of intensively (so I thought) studying Theology in so-called Lutheran schools. Imagine my surprise when I found out that here was a whole book, drawn from Scripture alone, that laid out in great detail what Lutherans believe, teach and confess! I remember sitting in class and realizing I was standing at a crossroads. I needed to determine whether I believed what I was reading. If I did, I had to believe it all without hesitation If not, I had to figure out where I belonged.
Ironically, I began to realize that there was a connection between what I was now learning about Confessional Lutheranism and what I had learned long ago in confirmation. It was easy to believe, it was so simple and just
plain made sense. My recent liberal beliefs were much more complicated and required so much work to justify with what I truly believed deep in my heart. In my thesis research I compared
some of the ELCA’s ecumenical
agreements with Scripture and the Confessions. I had to  untangle the twists, turns, and outright lies that the ELCA used to justify unionism. The Truth was out there all the time. I just
hadn’t learned recognize it. Now I saw the rightness of the  confessional way, and gave up my plans to become the first female Lutheran pope.
Sandra Ostapowich is a wife and mother in Maple Grove, Minnesota.
On the Ordination of Women – Sheep Sometimes Know Better Than Shepherds

On November 11, 1992, at about 4.30 pm, the Church of England approved the ordination of women to the priesthood. The vote was carried by majorities of over two-thirds in each of the synod's three houses (bishops, clergy, and laity). The earlier part of the day was devoted to speeches for and against the legislation. Of those who spoke against the legislation, one of the most eloquent was Mrs Sara Low. Her speech may be described as a cry from the heart, or in C. S. Lewis's terms, the bleating of a sheep trying to catch her shepherds' ear. I believe she is an able spokesperson for the quiet majority of the Lutheran women of Australia. (Dr. Gregory Lockwood, I Corinthians, Concordia Commentary, pages 542-544)

When I was converted to Jesus Christ in my early twenties and came into the Church of England, I was told by my first parish priest, now a bishop on these benches, that the Church of England based itself on Holy Scripture, holy tradition and human reason. This legislation gives me the gravest possible concern on all three counts. 

One of the things that I have learned in my time as a Christian is that where we are faithful to the revealed truth, there the promises of the New Testament are fulfilled. The Churches that believe this and do it are, in my experience, those that are blessed.

Like many of those here, I have listened for nearly twenty years to this debate. I listened very carefully to the early arguments about Jesus' cultural conditioning and the claim that Jesus did not have the freedom to appoint women. If cultural conditioning was determinative for Jesus, then all his teaching and all his actions are thus heavily influenced. We are no longer talking about the eternal Son of God. Jesus Christ is different today from what he was yesterday, and he will be different again tomorrow. I have listened to the arguments that the early Church was equally unable to make this change, yet, on the contrary, what could have made a bigger bridgehead with the pagan world than the introduction of women priests, with which they were already familiar? I have listened to arguments on St Paul where one classic quotation [Gal 3:28] has been wrenched out of context, given a meaning that no previous generation of believers has given it, and seen it used to deny the clear teaching on headship in the rest of St Paul's letters. I have listened to the doctrine of creation being divided into greater and lesser truths, so that the complementarity of male and female has been debased to a banal interchangeability. I have listened patiently to talk of prayerful, thoughtful majorities when surely our problem is that the minority is also prayerful and thoughtful.

These are not comfortable things to say, but they must be said because if the Synod overturns scriptural authority today it will be no good coming back next time and hoping to impose it on other issues. For the Church, the authority of the Scriptures and the example of Jesus has always been determinative; I do not believe that this House has the authority to overturn them.

My second concern is the legislation itself. What of those who dissent? It seems strange, does it not, to call those who faithfully believe what the Church has always believed 'dissenters'? Bishops and archbishops may give verbal assurances that there will be no persecution against such priests and laypeople, but it is with great sadness that I have to tell the bishops that I have not met one opponent of the measure who believes them. The reasons are simple. First, no verbal assurance can undo the fact that you are legislating for two classes of Christian; any good intentions that may exist will wither before the law and practice, as in other provinces. Second, in many dioceses the spirit of this legislation has been in operation for some years. Orthodox clergy are excluded from appointments and orthodox laity are made to feel excluded from that warm glow of official approval, as if they are suffering from some embarrassing handicap. I have experienced that myself often enough in these corridors.

However, if the human injustice of this legislation, which eases old men into retirement and condemns others to serve forever under authorities whose primary qualification is compromise, is disgraceful, it is as nothing besides its theological arrogance and blasphemy. The legislation clearly instructs the Lord God Almighty whom he may raise up to lead the Church. The Holy Spirit will be told, 'You may choose anyone you want so long as it is one of us.' A Church that denies the sovereignty of God is no longer a Church. The fruits of this debate are not the fruits of the Holy Spirit.

What of tomorrow? If you wake in the morning having voted yes, you'll know that you have voted for a Church irreconcilably divided, for whom the revealed truth of God is no longer authoritative. If you vote no, you will wake to tears and a healing ministry, but above all to the possibility of a renewed New Testament Church, for all of us could then be united in encouraging, training and funding the ministry of priest, deacon, teacher, prophet, healer, administrator, spiritual director - all promised by the Holy Spirit.

I urge Synod to vote for the authority of the Word of God, for the unity of Christ's Church and against this ruinous legislation.

The Gospel Of Judas

Rev. Scott Murray

Memorial Luthean Church, Houston, Texas
Recently, there has been some concern among Christians caused by the publication of the so-called "Gospel of Judas" However, this concern arises out of lack of knowledge. The Gospel of Judas does not represent any authentically Christian teaching, nor does it demonstrate doctrinal and ethical diversity within early Christianity, as some modernists are proclaiming. The Gospel of Judas was produced by a rival religious sect called the Gnostics. The Gnostics attempted to co-opt Christian themes in their teachings and writings and through that co-option to offer a rival interpretation of the Christian doctrine. They re-read the Christian story through the cultural glasses of late antiquity.

One of the abiding filters through which the Gnostics re-imagined the Christian theology was the flesh-spirit divide. For most Gnostics (Gnosticism was anything but consistent) the flesh and what was done in at was of no value. The Gnostics were hyper-spiritualists somewhat like our moderns who will describe themselves as "highly spiritual," but when asked what they believe have only the most nebulous ideas about the actual content of their "spirituality." 

When this spiritualism gets a hold on the death of Christ, it must re-imagine His death in terms more congenial to their presupposition that the flesh is of no value. A death is irreducibly a thing of the flesh. This is rather inconvenient if the flesh is of no value. It becomes all the more problematic when a particular death is the center and theological substance of your religion, as it is in Christianity. What most Gnostics did was to claim that Christ's death was only a seeming death of one sort or another; He only appeared to die, and so on. Over against this washing out of the death of Christ into the pastels of unreality, Christian theologians and apologists emphasized the real, fleshly, bloody, human death of Jesus Christ, the Son of God incarnate of Mary and crucified under Pontius Pilate. Judas's betrayal of Jesus does not rescue Jesus from his flesh, according to the Gnostic myth repeated by the Gospel of Judas, but sends Jesus to a real death as the God-Man who sustained His Father's curse according to Galatians 3:13: "Cursed is everyone who hangs upon a tree." A real fleshly death means that we Christians have a real fleshly salvation in Christ through whom we shall receive the resurrection of the body.

           [image: image1.wmf]
The Da Vinci Code

Reprinted from September 2004 Te Deum Newsletter

Author: John A. Braun

Everyone is reading The Da Vinci Code by Dan Brown. Or, so it seems. More than four million copies are in print. It’s an action novel with suspense, mystery, and murder.

But it’s more than a novel. What interested me were the ideas in the novel. The novel is about the Holy Grail and hidden documents that—according to the author—would revolutionize the Christian church.

The tale puts us on a quest to discover documents to verify the role of Mary Magdalene in the life of Jesus. According to the story, these documents have been hidden for over 2,000 years and would prove that Mary was the wife of Jesus and bore him a child. We are told that the Roman Catholic Church has suppressed the truth about the “sacred feminine” to maintain that Jesus is true God.

The fancy of this idea brings a smirk to my face. Yet the novel caused me to pause and think. Millions of readers of The Da Vinci Code consume the idea that Jesus is just a man and that 

Christianity is nothing more than the creation of some historical struggle. Today our society believes that the truth is somehow different from what we always believed the Bible says. The novel suggests that the truth is actually locked up by sonic secret sect with mysterious documents.

The book works as a page-turning mystery, but I heard another voice calling to me as I read it: “Has God really said?” Perhaps that whisper drew only my attention, but I doubt it. Anyone who reads this book might hear it. One might wonder if the Bible really does give us all we need to know.

Books challenging Christianity and the Bible have been written before and will be published in the future. The challenge of this book hisses between the lines of an engaging and exciting story. So many things are disturbing. The distortions of history and New Testament scholarship come across as historical fact. Those distortions seem so logical when they come from characters whom we are led to believe are truthful and reliable. But the distortions are still only distortions, and this is only a work of fiction. That would be okay if the issues weren’t so important.

I could stay away from reading such books, but I chose this book precisely because it challenged Christian faith. I wanted to know what others thought. I read hoping to find a way to respond to those who think Jesus is but a great man. I looked through the lens of this novel and saw a desperate world adrift in a sea of doubt and confusion. I found related stories in Newsweek, Time, and U.S. News & World Report. Those stories explored the quest for the historical Jesus, the lost Gospels, and even the Matrix trilogy; but they only confirmed what I saw in the novel. I also discovered, thankfully, that I may be in this world but I am not of this world By the grace of God, I’m different

So I continue to believe that Jesus is true God and true man, begotten not made. I confess that truth, knowing that he has come to earth to redeem me from sin, death, and hell. I trust the message of Scripture. It’s the truth and all I need. I still believe that it is God’s revelation to a fallen world: “These are written that you may believe that Jesus is the Christ, the Son of God, and that by believing you may have life in his name” (John 20:31).

John Braun is vice president of publishing services at Northwestern Publishing House.

----—Forward in Christ, Volume 9!, number 4, 04-1-2004

Church is for Girls

By Rev. Todd Wilken

(Issues Etc.Vol4, No.1) 

(continued from May/June 06 newsletter)

Jesus Didn’t Come to Give You a Backrub.

The attrition of men from the Church, and the emasculating of men in the Church are just symptoms. The emasculated church has little place for real men because the emasculated church has little place for the real Jesus.

Long before the term “metrosexual” was coined, Jesus was made over into one by the Church.18 Today, the popular picture of Jesus, especially among Christians, is of a polite, affirming and obsequious wimp.

This is a Jesus shaped by 21st century postmodern sensibilities. This Jesus helps you find your purpose, reach your potential, realize your innate goodness, and achieve self-fulfillment. He was sent by a sugar-daddy god from a country club heaven to help us be all we can be. He said nice things, did nice things, and never hurt a fly. He lived to show us that we are better than we think we are. He died to show us that you can accomplish anything if you just apply yourself. His message fits neatly on a bumper sticker. His spirit is the spirit of the age.19
In an emasculated church, the Judge Who will pronounce His verdict over all mankind has been reduced to a therapist who just listens. He gives sinners affirmation when they need absolution. In the emasculated church, the Good Shepherd Who faces the wolf and lays down His life for the sheep has become the shepherd who sits safely in the pen, petting the sheep and stroking their wool. He’s there to sympathize rather than save, to feel your pain rather than bear your sin.

The real man Jesus isn’t interested in affirming sinners or making them feel better about themselves; He’s only interested in saving them. The real man Jesus doesn’t have time to groom the sheep; He’s too busy fighting and dying for them.

Yes, the church has been emasculated and therefore left unmanned. Many men think that Church is for girls because, frankly, many churches are.

So, should the Church start sponsoring arm-wrestling contests and Monday night football? No. Should the Church tailor its message to real men? No!

The Church should tailor its message to real sinners
— both men and women. That means preaching the message of the real Jesus. That means calling real sinners — men and women, unbelievers and believers — to repent. That means presenting the real Jesus’ life, death and resurrection as the only hope for real sinners — men and women.

The real Church isn’t for girls. The real Church isn’t for boys either. The real Church is for sinners because the real Jesus is for sinners.

18 See Podles, The Church Impotent

19 See Podles, The Church Impotent
This article maybe freely reproduced and distributed with proper citation and without changes.
What Makes a Hymn a Lutheran Hymn?

Concord Vol XV, num. 5 

Nov 2000, Rev. Chad Bird

(continued from May/June 06 newsletter)

Criteria #3: A Lutheran hymn is not experiential or sentimental (theology of glory), but objective and sturdy (theology of the cross). The theology of the Lutheran church is a theology of the cross. This means not only that we preach Christ crucified, but that the crucifix is the lens through which we view all of God’s dealings with us. In the sacrifice of the body of Jesus, God was hiding Himself in order that He might reveal Himself through what seemed most ungodly or “ungod-like”, God revealed His glory, His love, and His will to save within what the human mind rejected as offensive or unbecoming of divinity. And so St. Paul says,

For the word of the cross is to those who are perishing foolishness, but to us who are being saved it is the power of God […] God has chosen the foolish things of the world to shame the wise, and God has chosen the weak things of the world to shame the things which are strong, and the base things of the world and the despised, God has chosen, the things that are not, that He might nullify the things that are, that no man should boast before God. (I Corinthians 1:18, 27-29).

The cross thus shapes the sacramental and liturgical life of the church as well. The plain, ordinary, earthly elements of water, bread, and wine are the masks behind which Christ is present. Human words spoken by a common man are the vehicles of the Spirit’s work. These are the means of the cross, the bearers of divine gifts which come from outside man and enter into him by objective channels. Because God is so hidden and unseen in this, faith is required to believe and receive that which God is proffering.

The theology of glory, however, turns its gaze away from the outside-of-me Gospel and Sacraments, to the inner experience of the Spirit or the outward manifestations of God’s might or sovereignty. The theology of glory looks for God where man assumes God should be found, not where He has promised to be. The glory-theologian thus treasures supposed experiences of God, where he “feels” the divine presence. His conversion-experience replaces the objectivity of Holy Baptism and the whispering of the inner “still, quiet voice of God” trumps the public preaching of the Gospel.

How does a glory-theologian speak of worship and the purpose of hymnody within that context? Here is how Kirk Hadaway defines a worship service and its goals:

A worship service is a dynamic mix of congregational singing, prayer, choir anthems, announcements, ritual, testimony, liturgy, solos, instrumentals, organ music, a sermon, an offering, Scripture reading, sitting, standing, and interacting with persons seated nearby. Some churches may add to this mix other elements such as a children’s sermon, drama, clapping and swaying to the music, “passing the peace,” a processional, a recessional, and so forth. The nature of this content, and its quality affects the character of worship in terms of meaning, enjoyment, boredom, excitement, morale, and whether one feels they have encountered God in the experience.9

There is a complete absence here of the divine work of God in His Word and Sacraments to bestow upon sinners the gifts of Jesus Christ. The “worship service” is a hodgepodge of primarily human activities designed to help the worshiper feel they have encountered God in the experience. Ostensibly, the more meaning, enjoyment, excitement; and morale the service generates, the more successful the worship-leaders are. Hymnody within this mix cannot but serve subjective ends.

Examples of glory-theology are widespread in the hymns included in The Other Songbook. The centrality is accented in “The Bond of Love” (#260) and “Sometimes Alleluia” (#188).

The ever-popular “In the Garden” (The Other Song Book, #261) is a parade example of the sticky-sweet romanticism and sentimentalism of the theology of glory.

I come to the garden alone

While the dew is still on the roses;

And the voice I hear falling on my ear

The Son of God discloses.

Chorus:

And He walks with me and He talks with me,

And He tells me I am His own.

And the joy we share as we tarry there,

None other has ever known.

He speaks and the sound of His voice

Is so sweet the birds hush their singing;

And the melody that He gave to me

Within my heart is ringing.

I’d stay in the garden with Him

Though the night around me be falling,

But He bids me go through the voice of woe, 

His voice to me is calling
A Lutheran hymn is not centered on the experience of man “falling in love” with God but the activity of a loving God on behalf of fallen man. And that divine activity is always hidden in, with, and under the Means of Grace — the Gospel and Sacraments — not feelings and garden- walks with imaginary Jesuses. One need not look far in Lutheran hymnody to find a plethora of examples of hymns which focus on the theology of the cross. Consider the hymn by Paul Speratus (1484-1531), “Salvation unto Us Has Come,” (LW #355):

Salvation unto us has come 

By God’s free grace and favor; 

Good works cannot avert our doom,

They help and save us never.

Faith looks to Jesus Christ alone,

Who did for all the world atone;

He is our one Redeemer.

What God did in His law demand

And none to Him could render

Caused wrath and woe on ev’ry hand

For man, the vile offender.

Our flesh has not those pure desires

The spirit of the law requires,

And lost is our condition.

It was a false misleading dream

That God his law had given

That sinners could themselves redeem

And by their works gain heaven.

The Law is but a mirror bright

To bring the inbred sin to light

That lurks within our nature.

Since Christ has full atonement made 

And brought to us salvation, 

Each Christian therefore may be glad

And build on this foundation.

Your grace alone, dear Lord, I plead,

Your death is now my life indeed,

For you have paid my ransom.
Man is here depicted as he truly is: one who stands under the ever-accusing Law, doomed to damnation, but redeemed by Christ, who makes full atonement for him. Man is not in need of “feeling” Jesus or experiencing an orgasmic spirituality full of emotional excitement. He needs the ransom, the grace, the death of Jesus. On that foundation, sturdy and enduring and objective, he builds.

~~~~~//~~~~~

What is the sun made of? How hot is it? When will it die?

The sun is an incandescent ball of gasses, primarily hydrogen (about 73 percent) and helium (about 25 percent). The center of the sun is roughly 27 million degrees Fahrenheit; the surface, around 10,000 degrees.


About five billion years from now the sun will convert all of its hydrogen fuel into helium and change to a red giant. Its diameter will extend possibly beyond the orbit of earth, burning our planet to a cinder and making it incapable of supporting life.
      [image: image2.wmf]
YOUTH NEWS

2nd Annual GALVESTON EXCURSION
July 23 thru July 27, 2006. We check in around 3:00 pm on Sunday (so we will leave right from church ;) and check out on Thursday at 11:00 am. 

Join some of the youth group (14 and up) and their parents in Galveston for sunshine, fun and miniature golf. During the day you can hang with the group or (if you are an adult) you can go exploring on your own. In the evening there is a devotion led by Pastor Harris. 

The youth group has not planned the menu yet but last year they cooked spaghetti one night (don’t ask Pastor what happen to the leftover spaghetti) and grilled burgers another night. 

The more participation the cheaper the trip gets.  Right now if we had 20 people signed up they would only pay $45 plus the cost of groceries (lets guestimate another $20ish per person for groceries). $65 for 5 days in Galveston? You probably can’t get a hotel room for 1 night for $65 in the summer, but your room and board for 4 nights and 5 days can’t beat it.  This is the cheapest beach vacation you will find.  You will of course bring extra money for miniature golf, the batting cages and a special beach restaurant we found last year. Sign up quickly, unless you don’t mind the floor and a sleeping bag there are only 20 beds to sleep in/on. See Debbie Potter if you have any questions.

~~~~~//~~~~~
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